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Abstract. Introduction. The radical transformations of recent decades have significantly changed the
lives of ethnic groups like the Udis. Due to their small numbers and poor degree of protection, ethnic groups are
the first to feel tension, crises, and conflicts in society, the sequelae of political, social, economic, and cultural
modernization, and growing risks and threats in the global world. Methods. The systematic method made it
possible to determine the contradictory and conflicting nature of modernization taking place in post-Soviet
societies. The dialectical approach, the principle of unity in diversity, as well as the synergetic approach have
revealed ambiguity, dynamism, and conflict in the emergence of both ethnic and general cultural identity. Analysis.
Studies of the real state of post-Soviet societies have shown the unbalanced and diffuse nature of modernization,
the ambiguity of the present, and uncertainty of the future. Considering the Volgograd region, the authors point
out relatively stable interethnic and interdenominational relations. Simultaneously, it was revealed that the
absence of a national ideology and common objectives and values problematize the issues of the joint existence
of nations and ethnic groups, and hamper the search for a common cultural identity. Results. The paper reveals
the complex nature of the dynamics of heterogeneous Russian society and the inadequacy of calls for unity and
integration of peoples while the society continues to be fragmented, polarized, and its citizens being alienated
and atomized. The agenda for national minorities and ethnic groups includes issues of determining genuine
national interests by the authorities, the formation of an all-Russian identity, and patriotism as the basis of
stability and sustainable development of the country. The complex environment of social communication is
replete with various multifaceted processes and influences that will allow representatives of ethnic groups to
become carriers of common rules, common moral norms, and cultural meanings, values, traditions and customs.
Authors’ contribution. As a representative of the Udis ethnic group, R.A. Danakari considered the socio-
political existence of his native ethnic group. The author argues convincingly that modern forms and types of
modernization destroy the “life world” and traditions of most Udis, leading to marginalization, i.e., loss of origins
and roots, as well as assimilation and acculturation. V.Yu. Podurueva-Miloevich focused on the political dynamics
and psychological characteristics of the rapid transformation of the modern world. As a result, the author reveals
the inability of most minor ethnic groups to adapt to postmodernity, to make the transition to a new identity, and
to achieve self-realization.

Key words: Udis, new identity, information society, globalization, political modernization, interpersonal
interaction, immanence.

Citation. Danakari R.A., Podurueva-Miloevich V.Yu. Post-Soviet Societies and the World of the Everyday
Life of the Udis: Features of Formation of New Identity. Vestnik Volgogradskogo gosudarstvennogo universiteta.
Seriya 4. Istoriya. Regionovedenie. Mezhdunarodnye otnosheniya [Science Journal of Volgograd State University.
History. Area Studies. International Relations], 2023, vol. 28, no. 3, pp. 65-75. DOI: https://doi.org/10.15688/
jvolsu4.2023.3.6

Science Journal of VoISU. History. Area Studies. International Relations. 2023. Vol. 28. No. 3 05 —




COBETCKOE N IMOCTCOBETCKOE IMTPOCTPAHCTBO

YK 325.1 Hara moctymnenus crateu: 09.01.2023
BBK 66.094 Hata npunsarus crateu: 15.03.2023

MHNOCTCOBETCKHUE OBIIECTBA U MUP NIOBCEJHEBHOCTU YIUH:
CIIEIIU®UKA ®OPMUPOBAHUSI HOBOM MIEHTUYHOCTHU

Puyapa Apamu lanakapu

Bonrorpaackuit rocynapcTBeHHBIN arpapHbIil yHUBepcUTeET, I. Bonrorpan, Poccuiickas deaepanys

Buxkrtopus IOpneBna IlogypyeBa-MuioeBu4

Bonrorpanckuii rocynapcTBeHHbIN METUIIMHCKUHM YHUBEpCHUTET, I. Bonrorpan, Poccuiickas denepanus;
Bonrorpaackuit HHCTUTYT ynpaBiieHus — Guirain Poccuiickoli akaaeMun HapOIHOTO X03HCTBa
Y TOCYAapCTBeHHOMU city:x0bI ipu [Ipe3unenrte Poccuiickoit @eneparnuu, . Bonrorpan, Poccuiickas ®enepanus

AHHOTanMsA. Beedenue. PaaukansHbie TpaHCHOPMAIMK TOCISTHAX ICCATHICTHI 3HAYNTEIIBHBIM 00pa3oM U3-
MEHHJIH KU3Hb STHHYCCKUX TPYIII, B TOM YMCJIC TAKUX, KAK YIUHBL. DTHUUCCKHE IPYIIIHI, B CHJIY CBOCH MaJIOUMCIICH-
HOCTH ¥ ¢J1a00i 3aIUIIEHHOCTH, IIEPBBIMH OIIYIIAIOT HAPSHKCHHOCTD, KPU3KCHI X KOH(IUKTHI B COLIUYME, TIOCIIC-
CTBHS MOTUTUIECKUX, COIIMATBHBIX, IKOHOMHUYECKUX U KYIIbTYPHBIX MOICPHHU3AIINH, PACTYIIMX PUCKOB U YIPO3 B IJIO-
0ampHOM Mupe. Memoovl. CHCTEMHBINH METO] TIO3BOJIHJI ONMPEICITUTL MPOTUBOPECUUBYIO U KOH(IIUKTHYIO TPHPOITY
MPOUCXOJIANIUX B TIOCTCOBETCKHX OOINECTBAaX MOJCPHHI3AMIA. J[HaIeKTHYECKII METOJ, TIPUHIIUI IUHCTBA B MHOTO00-
pasuy, a TaKkKe CHHEPTeTHYCCKUI TIOIXO] TIOKAa3aJId HEOMHO3HAYHOCTh, TMHAMU3M U KOH(QIMKTHOCTD B (hOpMHUPOBa-
HUSI KaK THUUECKOU, TaK U OOIIEKYITBTYPHON UIEHTUYHOCTH. AHanu3. B pe3ynsrare uccienoBanus peaibHOro COCTo-
SIHUS TIOCTCOBETCKHX OOIIECTB ObLIT YCTAHOBIICH HEPaBHOBECHBIHN U T (D y3HBIH XapaKTep MOJACPHU3AIHI, HEOTHO3-
HAYHOCTh HACTOSIIIETO ¥ HEOTPEIEIEHHOCTh Oynyero. PaccmarpuBas Bonrorpaackyro o0iacTb, aBTOphI YKa3bIBAIOT
Ha OTHOCUTEJIBHO CTA0OMIIbHBIC MEKITHHUCSCKHE U MEKKOH(DECCHOHATbHBIE OTHOIICHHS. ONHOBPEMEHHO OBLIO BBISB-
JIEHO, YTO OTCYTCTBHE OOIICHAMOHAIBHOMN UICONIOT MM, €IMHOM LIEJIN U [IEHHOCTEN Mpo0JIeMaTH3HUPYET COBMECTHO®
OBITHE HAITUI M ’THOCOB, ITOMCK OOIIECKYIBTYPHON HICHTHIHOCTH. Pe3yibmamsi. BeISBICH CIIOKHBIN XapaKTep AUHA-
MUKH TeTEPOreHHOIO POCCHICKOro O0IIIeCTBa, HealeKBATHOCTh MPU3BIBOB K SIMHCTBY, HHTEIPAIMH HAPOIOB C MPO-
JIOJDKAIOIIMMCSI PAacKOJIOM M (parMeHTaIeil o0IecTBa, ero OTuyKIeHHEM B aToMu3anueil. (s HannoHabHBIX
MEHBIITMHCTB U 3THIYECKUX TPYIIIT Ha IIOBECTKE JTHSA OCTPO CTOAT BOIPOCHI OMPEISTICHUS BIACTHIO MOIJIMHHBIX HAIIAO-
HaJIbHBIX HHTEPECOB, (POPMUPOBAHHS OOIIECPOCCUIICKOI HICHTHYHOCTH U ITATPUOTH3MA KaK OCHOBBI CTAOMIIHOCTH U
YCTOWYHMBOTO pa3BUTHA cTpaHbl. CIIOXKHAS cpefia COIHaIbHON KOMMYHHUKAIIMH H300MITyeT Pa3InuHbIMHA MHOTOTPaH-
HBIMH MPOIIECCAMU U BIMSHUSIMU, TO3BOJISIONIMMHE MPEACTABUTEIIAM STHIISCKUX TPYIII CTATh HOCHTEIISAMH OOIINX
MIPaBWJI, CAMHBIX MOPAJILHBIX HOPM U KYJIBTYPHBIX CMBICIOB, IICHHOCTCH, TPAIUIIUA U 00bIYaeB. BKIa0 asmopos.
P.A. Jlanakapu, KaK MpeACTaBUTENb STHHYCCKOM IPYIIIBI YIUH, PACCMOTPEI B CTaThe COLUATBHO-TIOJIUTHIECKOE OBITHE
POIHOTO 3THOCA. ABTOP YOSTUTEIBHO apTyMEHTHUPYET, YTO COBPEMEHHBIC (DOPMBI M BUIBI MOJICPHHU3AIINH Pa3pyIlia-
0T «OKU3HEHHBIN MUP» U TPAJIUIMY OOJBIIMHCTBA YIHH, BEIyT K MAPTHHATIH3AINH, TO €CTh IIOTEPE HCTOKOB U KOPHEH,
acCUMWIAIIMH ¥ akkyisryparmu. B.1O. [TonypyeBa-MunoeBHY aKIIEHTHPOBaia BHUMAHUE Ha TIOTUTUYICCKON TUHAMU-
K€ 1 TICUXOJIOTMUECKUX OCOOCHHOCTIX OBICTPOH TpaHC(hOopManuy COBPEMEHHOIO MUPA, BBISBUIIA CIIOKHOCTD IS YIUH
Kak MpeICcTaBUTesIeH MaJIoi STHUYIECKOHM TPYIIBI aJalTHPOBATHCS K TIOCTCOBPEMEHHOCTH, OCYIIECTBIIATD IIEPEX0I K
HOBOW MJICHTHYHOCTH M CAMOPECATTU3AIIHIO.

KiroueBble cj10Ba: YIUHBI, HOBas UICHTHYHOCTH, HH()OPMAIIMOHHOE O0IIECTBO, ITI00ATH3AIHS, TOTUTHICC-
Kasi MOZICPHH3AIIHS, MEKCYOhEKTHOE B3aMMOICHCTBIE, UMMAHEHTHOCTb.

HuTtupoBanue. [lanakapu P. A., [Tonypyea-Musoesuu B. 1O. ITocrcoBeTckue 001iecTBa 1 MUp ITOBCETHEB-
HOCTH yIuH: criennduka (opMUpOBaHUs HOBOM HAEHTUYHOCTH // BecTHHK Bonrorpaickoro rocynapcTBeHHOTO YHU-
Bepcuteta. Cepus 4, Ucropus. Perronosenenue. MexxayHaponssle orHomeHus. —2023. — T. 28, Ne 3. — C. 65-75. —
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Introduction. The relevance of the study recurring crises of social systems, increasing risks,
of the modern existence of national minorities and tensions, threats, and conflicts in a multinational
ethnic groups, including Udis, as one of the oldest society.
ethnic groups in the world, is largely due to the The purpose of the study is to analyze the
fact that they are among the first to feel the world of everyday life of the Udis ethnic group
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in the conditions of continuous changes in post-
Soviet societies, to reveal the complexity of
transformations, the transition from traditionalism
to a spontaneous market economy, and the sphere
of new intersubjective relations. The novelty of
the research lies in the authors’ desire to show
how the Udis, after the crisis and the collapse of
the USSR, living in post-Soviet societies,
particularly in Azerbaijan, Georgia, Kazakhstan,
Russia, and Ukraine, strive to preserve their way
of life and identity, combining tradition and
modernity. The difficulties of overcoming the
problem of marginality, adaptation to constantly
changing realities, ways of preserving history and
language, and observance of traditions and
customs are also considered.

Modern civilization is marked by global
changes, enormous hazards, and rising
unpredictability and nonlinearity in its growth. The
collapse of the USSR and the end of the so-called
“struggle of ideologies” in the socio-political arena
of our planet produced a unipolar world with the
hegemony of the United States. It was during this
period that the concepts of American political
scientists about the “end of history” [6, p. 8], as
well as the conflict of ethno-religious values, the
“clash of civilizations” have gained popularity
[8, p. 25]. Indeed, the ambition of the United States
to maintain its hegemony, the developments in
Ukraine, and the comprehensive sanctions against
Russia since the turn of the century imply both
the “end” of the previous stage of human history
and a “clash of civilizations.” All this demonstrates
that the unipolar age is coming to an end, the old
era is passing away and the transition to a new
world order continues.

Information societies, with their ever-
increasing social links and reliance on massive
technological flows, strengthen themselves
through communications, accelerate their pace,
and make humanity’s future imbalanced and
unclear. The main events take place against a
matrix of fluid, fragmented, marginal everyday
life where various ethnic and religious groups
interact, often having opposite goals, values,
interests, and needs.

In various post-Soviet states, the fluidity and
“unsupportedness” of existence, new challenges,
as well as the fear of losing their native roots,
inexorably force national and ethnic minorities,
especially dispersed groups, to resort to their
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natural and biological inherence. It turns out to be
deterministic in order to preserve itself and its
images via legends, traditions, and ways of life.
The virtualization and mythologization of everyday
life, especially the subjective world, prompts people
to search for new sanctities, ideals, and initiatives
that are vital for both the present and the future.

Methods of the study. The multi-paradigm
methodology is pertinent in studying national
minorities and ethnic groups like Udis in the modern
environment. The Udis are the oldest aboriginal
ethnic group of the South Caucasus. More than
30 years ago, they emigrated from Azerbaijan to
the CIS countries, Europe, and then Israel and
the USA. They were among the first to feel the
effects of the crisis and collapse of the USSR,
economic crises, and the outcomes of political and
social modernization. The synergetic approach and
comparative analysis allow us to identify the
disequilibrium of modern political systems, to
determine the nature of the stagnation of power
or a succession of regime changes, and to
determine the objectivity or spontaneity of changes
in the vectors of social evolution.

The hermeneutic approach and the
phenomenological method show how changing
everyday life “manifests” itself, requiring at various
levels a rational and irrational understanding of
the processes taking place. It forces people to
continuously “master” political existence, socio-
economic conditions of activity, reformat their “life
world”, and adapt to new standards of culture,
values, and moral norms.

Considering the life and activities of the Udi
ethnic group and their everyday lives in post-
Soviet societies, we note the following: currently,
there are about twelve thousand Udis in various
CIS countries and around the world; during the
crisis and collapse of the USSR, a certain part of
them had to move to Russia; the main reasons
for migration were interethnic tensions and the
conflict over Nagorno-Karabakh, the beginning
of aggression and hostilities by Armenia against
Azerbaijan.

Today, about three thousand Udis live on
their ancestral territory, in the multinational village
of Nijj in the Qabala district of the Republic of
Azerbaijan. There are still Russian schools and
other institutions there. Two Albanian-Udi Orthodox
churches, whose history dates back more than
1700 years, have been restored and are now
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open to believers. The village of Nij is multi-ethnic;
it also has two mosques and two secondary
schools with instruction in the Azerbaijani
language. The policy of tolerance and
multiculturalism of Azerbaijan allows all ethnic
groups to conduct an equitable dialogue, carry out
economic activities, live in interethnic and interfaith
harmony, and observe traditions and rituals. All
Udis are multilingual and fluent in their contacts
and dialogues with representatives of other peoples.
In Nij, Udis go to a Russian school. As an
international language, Russian helps a lot in
multinational communication. It is also in great
demand in multinational Azerbaijan, especially when
it comes to an equitable dialogue, meeting foreigners,
guests, and sometimes even young Udis from the
CIS and other countries [3, p. 288].

Analysis. Understanding a new mundanity,
analyzing the ever-changing reality, and defining
the ways and prospects for ethnic groups’ lives
are all becoming increasingly important nowadays.
It is of scientific interest to know how things are
going at the present time: living the Udis, especially
after the Second Karabakh War; restoring
historical justice; regaining ancestral lands;
ensuring the territorial integrity of the Republic of
Azerbaijan.

We would like to note that the events of the
44 days of 2020, the Victory of Azerbaijan in the
Patriotic War, have formed a new space for the
socio-cultural, spiritual, and moral existence of the
multinational people of Azerbaijan. They drastically
altered the situation in the republic, transforming
self-awareness and identity, greatly raising the
country’s spiritual and moral climate, and
demonstrating the togetherness and cohesion of
all ethnic groups. The leadership of the
multinational population recognized the modern
territory of Azerbaijan as the historical area of
the life of the Udis and the Udis as its indigenous
inhabitants, the successors of history, Orthodox
Christianity, culture, and traditions of the ancient
state of Caucasian Albania. The policy of the
President of the Republic of Azerbaijan, Supreme
Commander-in-Chief Ilham Aliyev, was
enthusiastically endorsed by the Udis in
Azerbaijan, the CIS, and worldwide. The younger
generation of Udis participated in the operations
of the liberation war. The entire population of the
village of Nij, after demobilization, met our soldiers
as true heroes.

In the autumn of 2020, during the days of
the triumphant victory of the Azerbaijani army, a
noteworthy event took place in Nij. With the active
support of the President of Azerbaijan as well as
governmental and public bodies, the Orthodox
Church of the Blessed Virgin Mary was restored
and reopened. In May 2021, the President of the
Republic of Azerbaijan, [lham Aliyev, and his
family paid a visit to Nij and saw its landmarks:
the churches, schools, and other places of interest.

It should be noted that our fellow
countrymen and communities in Volgograd and
Rostov Oblast, Krasnodar, and Stavropol Krai
greeted the news of the victory in the Patriotic
War with enthusiasm. On November 20, 2020,
the Udis, together with representatives of the
Azerbaijani Diaspora, held a festive occasion in
Volgograd in honor of the liberation of their native
lands. It was attended by guests, leaders, and
activists of public associations, cultural centers,
and communities of the Hero City. These
noteworthy events were also the focus of
attention of their fellow countrymen “living in
Central Russia: Ivanovo, Kaluga, Moscow,
Udomlya, and St. Petersburg. Joint meetings and
celebrations were held in Udi communities in the
Republic of Kazakhstan and Ukraine” [5, p. 85].

For more than 30 years, some Udis have
been living in the Volgograd Oblast of the Russian
Federation. Over 400 Udis now live in the heroic
city of Volgograd and villages and towns of the
oblast. The vast majority live in the rural settlement
named Dubovy Ovrag of the Svetloyarsky District
of the oblast. The continuing transition period and
ongoing crises are still creating plenty of problems,
but the Udis, for the most part, were able to
gradually adapt to new conditions and find a home
and a job. All representatives of the younger
generation have finished secondary school;
many were trained to be professionals and got
employed. Some of our young people have
graduated from universities, colleges, and
vocational schools.

It should also be emphasized that in recent
decades, the Udis living in the Volgograd Oblast
have actively participated in all activities through
public associations. They celebrate state holidays,
remarkable dates, and festivals commemorating
the history, culture and religion of all peoples,
nations, and ethnic groups living in the Russian
Federation. These dates include the Day of the
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End of the Battle of Stalingrad, May 9, the Great
Victory Day, Russia Day, National Unity Day, etc.
Religious holidays, such as Christmas, Novruz
Bayram, Ramadan, and Easter are also in the
spotlight.

A-recent event can illustrate this. On April 23,
2022, leaders and activists of national public
organizations of the Volgograd Oblast visited the
neighboring region, the Republic of Kalmykia. We
took part in a grand celebration, the Tulip Festival.
For the Kalmyk people, tulips are the memory of
their ancestors. Holding such a festival and social
activities ensures the continuity of generations,
helps each nation popularize its history and culture
and tell about its traditions, customs, and lifestyle.
All this undoubtedly strengthens the basis for the
development and solidification of interethnic and
interdenominational communication.

Interethnic and multi-confessional relations
in the region are stable, largely due to the active
cooperation of regional and local self-government
authorities with the leaders and activists of
Volgograd Oblast’s public associations. Such
activities are based on respect for the history,
native language, culture, traditions, religion, and
national dignity of all residents of the region,
regardless of their ethnicity or religion. Experience
proves that most national public organizations in
the post-Soviet states undertake numerous
complex functions. First of all, they preserve and
promote their ethnic groups’ history, native
language, culture, and traditions. Secondly, they
“work on integration, the formation of a common
identity of the Russian nation” [4, p. 134]. Thirdly,
each organization works to promote its
homelanders’ image and is engaged in educational
programs in order to foster peace, harmony, trust,
and friendship between people of all nationalities.

The modern world’s socio-political dynamics
are rapidly transforming the environment, and that
includes goals, values, motives, incentives, and
people’s behavior. The Udis’ understanding of the
environment, like that of all nations and ethnic
groups, is largely “based on the influence of the
media and mass culture” [7, p. 13], the trendy
freedom of speech, primitive standards, and
stereotypes, rather than on actual social existence
and specific situations, which would necessarily
contribute to personal realization.

Modern Russian society is a complex and
heterogeneous community of individuals.
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The disequilibrium of development and the
uncertainty of the future also present Udis with a
difficult choice. The task of spontaneous adaptation
to the everyday life of the market and perception
of its primitive standards and stereotypes erodes
the traditional, basic characteristics of the life of
Udis, destroy not only the foundations of
collectivism but also individuality and does not allow
for genuine self-realization. An analysis of social
consciousness from the standpoint of the
hermeneutic approach shows that in the conditions
of the transitivity of society and the uncertainty of
its prospects, the Udis’ marginality does not allow
them to comprehend the meaning of their existence,
to realize the authenticity of being, or to understand
a new form of identity.

The development of the information society,
the dominance of the Internet and related
technology, as well as the nature of socialization
and identification, are constantly changing. They
accelerate the processes of “digestion” of
information, understanding of the environment, the
sphere of public relations, links, and meanings.
The paradox of Udis’ daily life stems from the
fact that in its inner world, multiple aspects appear
to be at odds: first, the hoary antiquity; second,
the current, fast-flowing reality, i.e., modernity.
Thirdly, the future is an unknown “tomorrow”,
which is closed and full of uncertainties. In these
circumstances, each ethnic group’s representative
has to re-master the ever-changing world, cultural
standards, and moral values through market
mechanisms, cash, communication, and dialogue.

The philosopher A.V. Ryazanov points out
the complexity and drama of these processes when
he notes that societies in transition are
characterized by a constant imbalance between
vertical and horizontal communications. In them,
adaptation to reality occurs spontaneously and in
a specific, individualized way [11, p. 62].

In many countries with a dominant market
economy, liberal values prevail, and mass culture
sells well. One often perceives social reality in a
spontaneous form because an individual is
“atomized” and left to his own devices. As a result
of new forms of alienation and identity, a person
may find himself at various stages of virtual
addiction, gaming in particular. Many important
aspects of a personality, such as striving for
activity and the need for self-realization, are
translated into virtual domains. As a result, many
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universes and diverse structures are built in the
multidimensional realm of human life that do not
really exist in society, its spheres, or relationships.

In the actual context of everyday life,
according to Volgograd scholars, the solution may
be the love for the homeland, i.e., patriotism and
ethnicity inextricably linked with it. They consider
them non-historical concepts, and their scope is
supranational and metaterritorial [13, p. 4].

Therefore, ethnic identity is a deep, ancient
feeling imprinted in human genotype and,
therefore, unchangeable and dogmatic. Identity,
in our perspective, should be viewed dialectically
because it tends to change over the historical
process, as evidenced by our daily lives.

Modernity destroys the social essence of
ethnic groups and undermines their basis,
especially their rootedness and the connection of
history with the modern era. It alienates,
overthrows, and inverts space and time, rendering
their objective properties obsolete. As an ethnic
group, the Udis aspire to maintain their identity,
core characteristics, and immanent underpinnings
while also attempting to overcome marginalization
and achieve a new social essence. That is where
the high cost of education and upbringing and the
difficulties of their identification, socialization, and
personal development stem.

In the conditions of postmodern
politicization, the restoration of relations and the
man-society balance necessitates the inclusion of
a special educational attitude and behavioral
pattern. The special system requires individual
orientation and independently implementing, the
process of their own social and other
identifications into the social and cultural program.

The study of various types and forms of
modern identities — political, social, cultural, and
national — is significant for us to understand
both the general and specific aspects of the
Udis’ lifestyle, particularly in the context of a
crisis of various kinds of identity, comprehension
of the local ethnophore’s inner world, and
identification of their scale. The search for
approaches and ethnological investigation of
techniques for the inclusion of Udis in a
multiethnic and multi-confessional post-Soviet
society is very important for “fluid modernity.”
It is important that everyone comprehend the
relationships and connections, consciousness
and self-consciousness of a person in a

transitive society, the specifics of the choice of life
strategies, and the representation of real events.

As is known, the information society has
significantly weakened the previous deep
adaptive abilities of man, especially the impact
of the historical process on society and the
foundations of communal determination and
causality. Post-Soviet life has destroyed old
forms of communication, transformed many
conservative traditions, and replaced the older
structures with virtual, network links. As a result,
the importance of the present has grown as a
new quality, a distinct sort of virtual existence in
contemporary circumstances. The basis of
social progress has become uncertainty and
disorientation in understanding the reality and
prospects of the future.

A systematic analysis of modernity testifies
to a variety of transformations in the world of
everyday life of both functioning communities and
hundreds of millions of people. Let us turn to
modern sociologist Z. Bauman, who professionally
examines the details of post-modern social reality
and reveals the common and the special. The
focus of his research is the concept of liquid
modernity. He relies on it to substantiate the
transition from the existing everyday life, i.e., the
split and fractured society, to a plastic and fluid
social medium that is free from measure,
boundaries, barriers, and limits. The scholar
demonstrates how the rapidly changing and
unpredictable world engenders new and often
radical forms and manifestations of individualism.
In his book “Liquid Modernity”, Bauman writes
that “unreliability, instability, vulnerability have
become the widespread (and most painfully felt)
features of modern life” [2, p. 154].

The new emerging modernity is gaining
speed, resulting in constant and substantial
changes on the planet: in the state, society and its
domains, and people’s individual lives. Defining
the prospects for development, he points out that
“only greater flexibility, greater risk, and greater
vulnerability are to come” [1, p. 117]. Back to the
formation of Udis’ identity, it is worth noting that
it is linked to the characteristics of politicization
and socialization in post-Soviet societies to a
considerable extent. Personality development
should be regarded as a rather complex universal
process and, at the same time, as the result of
individual choice, searching for a balance between
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identity and difference, one’s place, and one’s self
in society. For ethnic groups, such a choice is
tragic because it alienates an individual from the
world, nature, labor, and interpersonal relations in
many ways, especially in a multinational society.
However, now only such interaction enables
socialization — the emergence of new and
different things that naturally associated with
differences in forms of identification.

Today, there is a new political, social, and
cultural space functioning in all post-Soviet
societies; in a certain way, a person designs and
builds himself, which acts as a special sphere of
identity formation. Using his personal initiative,
on the basis of semantic and value interactions,
he seeks to find and establish a more or less
optimal relationship in balance with the social
system. A man of today has to constantly complete
his identity, bringing it in line with internal attitudes,
principles, and moral values. The identification
mechanism of Udis can be thought of as a system
of interconnected techniques and directions or as
a self-realization procedure. It includes the
interaction between the objective conditions of
everyday life and the subjective world, the attitudes
of the person himself.

As previously stated, a person’s strategy
has to be constantly transformed throughout his
life as he progresses down the road of adaptation
and the creation of his personality. In the end,
for an Udi, an appeal to his ancient history, the
experience of previous generations, and social
memory are required for genuine living in elusive
modernity. It is critical for the development of a
new identity, self-identification, and the
achievement of their objectives, as well as the
identification of future landmarks. The
development of various forms of time (past,
present, and future) by each ethnic group is more
important than ever; they can be considered a
prerequisite for rooting in everyday life,
ensuring the continuity of social existence and
the identification process. In close
communication with our homelanders and
representatives of other cultures, we gain
invaluable experience of interethnic and
intercivilizational solidarity, accumulate
experience of respect for other beliefs and
traditions, and, what is more, get insight into our
own identity, which is the basis of internal
“civilizational solidarity” [9, p. 11].
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In the constantly changing modern world,
the paradoxical, “centaurism” of being is an
important feature of the formation of identity and
a person’s adaptation to the environment.
However, in the course of socialization, the
modern market society creates a “mass man” on
the basis of mass culture and consumerism
standards, reproducing fears, tensions, and a sense
of bewilderment. The public consciousness is
demoralized; people often have difficulty
comprehending reality. For an individual, the
continuously transforming everyday life becomes
an external environment with various types of
alienation.

All this renders vital one’s own activity aimed
at identifying with the ever-changing social
structures, mastering historical traditions and
social qualities, and forming one’s own
responsibility. The rapidly changing reality
presents a person with a tough challenge. He must
supplement his everyday experience with active
work on socialization, master new realities, and
accept values. A person finds himself faced with
the need to form his own “life world”, determine
the purpose and meaning of life, and realize his
place and role in society.

The study of modern society and human
existence reveals numerous concerns, including a
high level of alienation and an existential vacuum.
The vast majority of people feel anxiety, loss,
abandonment, and loneliness. In many ways, this
resulted from the dramatic change in the essential
foundations and values made by the information
environment and technology, which turned out to
be a driver of social development. And this is
happening in the context of the continuous growth
of information and communication media,
development of mass culture, the dominance of
consumerism psychology, and the entertainment
industry, which bring about open-ended, though
primitive, opportunities. Under the current conditions,
one feels the need for social, cultural, and existential
support and seeks to find ways to integrate into
society and its structures and share goals and values
of life with a social group.

However, a heterogeneous market society
cannot overcome the objective problems because
this information-oriented and technologized society
is dominated by naturalism, materialism, and
consumerism. Despite the primacy of materiality
in a developed society, social myths, virtual objects
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and situations, simulacra, and phantoms abound
as a multifaceted reality. All this negates a
person’s ability to reveal a true picture of everyday
life. There is a continuous process of replacing
reality with images, psychological and illusory
objects. They render a person extraneous,
estranged from both the world and himself; his
inner world is frequently incomprehensible or
impenetrable to him. It is no coincidence that the
consequences include social disorientation,
weakening of the impact of social communities,
growing virtual addiction, especially gaming, as
well as negative identity.

The space of existence of modern society
is characterized by a loss of balance and
“rootedness” and a high level of fragmentation.
The contradiction between individuals and modern
society is one of the root causes of the discomfort
of the social space, which is prone to social tension
and conflicts. The deepening of contradictions
results in social splits and individual degradation,
growing apathy and further alienation, the
formation of false values, deviant behavior,
aggressiveness, and nationalism.

The superficial understanding of information
and technology builds virtual worlds and game
spaces that alienate and atomize people. The vast
majority of individuals find themselves beyond the
objective paradigm of daily life. Their lives are
anomic and ungoverned by humanism and high
morality in the context of a precisely forged
marginal reality. An individual’s activism and need
for self-realization are translated into a virtual
environment with its numerous amazing worlds
and exciting structures.

The current climate of uncertainty triggers
compensation mechanisms, and individuals’
involvement in social life becomes somewhat
imitative. A person’s rootedness in society
becomes increasingly simulated. History, culture,
law, morality, traditions, and the media are used
for manipulation; the nature and essence of a
person are deformed. The processes of
marginalization and deformation of an individual,
continuously reproduced in postmodern society,
are largely irrational, spontaneous, and adaptive.
The goals of intersubjective interaction are
changing since social ties in the conditions of
the new reality are becoming more technologized
and formal. Once information flows become the
prime engine of change in modern society, they

turn into an objective and independent reality
for people.

It is worth pointing out that the existence of
social communities, ethnic groups, and individuals
ultimately remains a necessary and essential
aspect of a society’s activities; it is not always
regulated and manipulated by information flows.
In our opinion, the life of society cannot be
completely reduced to communication and
information flows. It is important to remember
how complex and amazing a person’s subjective
nature is, how unique and multifaceted his
perception of society and its objectives is, and the
meaning of his own life.

Modernity significantly changes the
conditions of existence and the specifics of
economic activity of social and ethnic groups. It
affects social links and connections drastically,
weakening their impact on external experience
and interior state. In the twenty-first century, these
groups function on the integration-disintegration
principle, which largely determines the risks and
instability of being. Despite the continuous
atomization of society, joint activity is significant
for each individual and for the common existence
of people. Probably, for ethnic groups, their
internal unity is fundamental as an immanent and
genetically embedded feature of their being and
a prerequisite for their existence. The principle
of unity in diversity, social connection with the
native ethnic group, relative autonomy, and internal,
spiritual dependence on it are probably the trait
that genetically binds each ethnophore.

Globalization and the acceleration of modern
society’s dynamics do not offer appropriate
conditions for personal adaptation and integration,
as well as finding true meaning. They only allow
a choice of the initially designated way of
existence, certain internal connections, which in
any case do not contribute to the full realization
of a person’s essence. As a result, it is no surprise
that a person in post-Soviet society seeks only to
identify with his ethnic community, adapt to reality
based on the circumstances of his existence, and
comprehend the meanings of his history as well
as the specifics of his native culture, traditions,
and attitudes. Hence, it is no accident that
representatives of one nationality, ethnos, or
confession feel closer to one another while setting
themselves off against others, strangers. Today,
the ethnophor finds his own self, his identity, and
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defines himself only on the basis of “native”
history, language, culture, values, beliefs, views,
and customs.

Results. Therefore, it should be noted that
for the majority of post-Soviet societies, which
are largely multinational and multi-confessional
(Azerbaijan, Georgia, Russia, Ukraine, etc.), the
key factors contributing to integration for members
of an ethnic group are national interests,
supranational and supra-confessional ethnic goals,
and values. These factors are conservative and
help to preserve traditional stability in the ever-
changing everyday life. However, in many
republics of the former USSR, the interests of
their titular nations are still a priority. The absence
of common ethnic goals and values creates a
certain number of problems for members of ethnic
groups and preserves their crisis state, marginality,
which leads to a confrontation between tradition
and the new modernity.

The appeal of the Udis, as representatives
of small ethnic groups, to their origins, history,
religion, myths and archetypes, and conservative
traditions allows them to maintain traditional
stability and support in life, in conditions of
constantly changing everyday life. They become
the basis that permits an individual to build his
own internal space, to define and mark the
distance with certain national minorities and ethnic
groups, and to interact with representatives of
other nations in society. In short, in a modern
market-based society, thepreservation and
development of significant social ties becomes a
purely individual matter in many aspects for an
ethnophore. There are no effective ways for a
person to enter society today. He performs his
identification function as an intermediary because,
in an intersubjective relationship, he acts as a
communicator without really being involved in
communication actions.

In the 21%t century, at the present
development stage of post-Soviet societies, issues
of individual and group self-identification hold a
special place. The study of the objective
foundations of existence and the spiritual and
moral principles of the future becomes vital in our
transitive civilizations, which have not fully settled
on their goals and development strategy. They are
significant not only at the present moment but also
for understanding one’s history, interests,
prospects, and problems of the country.
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However, many scholars believe that
“a group of people cannot be viewed as a kind of
homogeneous social body with members inevitably
adhering to the same ideas by virtue of their group
affiliation. A person processes and rethinks
information in many ways under the influence of
his own social experience. By sharing certain
ideas about the past that are inherent in society,
an individual can understand them in his own way
and give them his own interpretations™ [12, p. 12].

Let us also emphasize that dedication to
archaicism, the desire to regain just the ancient
ethnic identity, or the indiscriminate acquisition of
existing forms and types of globalization are
extremes that cannot help post-Soviet societies
become advanced and civilized states. The
information society, technology, communication,
and other standards are only a means of moving
towards modernity.

As already noted, the globalizing world has
lost its statics and become dynamic long ago.
However, it is becoming increasingly chaotic and
unsettled. In modern reality, a person has lost order
and guaranteed stability; they are no longer
present in any sphere of human life or society.
Stable identity is replaced by being in a borderline
situation — a situation of continuous change and
constant choice. The world has become illusory
for a person — virtual at different levels. There
has come a time when simulation and manipulation
are used to hide reality since it no longer exists.

One of the important concepts in a person’s
choice of his own subjective image of identification
is an ethnic group. In a word, group identity is an
integral part of identity, which allows an
ethnophore to perceive ideological, axiological, and
cultural goals. So, ethnic groups are important
components of society, which determines the goals
and fields of interethnic communication. Subjective
manifestations of identification are inclusion of a
person in language communication, his
involvement in political, economic, and cultural
processes, fitness, and sports events, as well as,
shaping public opinion and civic position.

The Chairman of the Albanian-Udi Christian
Community of Azerbaijan, Robert Mobili,
considers studying and promoting his people’s
history and culture to be the key mission of his
public organization. One of the main goals is the
revival of the Albanian Church in its historical
homeland, based on the Udi Christian community
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as the sole successor of the flock of this rich
confessional heritage. Preservation of one’s
culture in the context of globalization and
integration is a problem for both small ethnic groups
and many national minorities. The Udis represent
an example of the solution to this problem. We
are not an island tribe or mountain anachorets;
we have not mixed with larger ethnic groups; we
have not dissolved in “the melting pot of peoples”
[10, p. 26].

Today, the Udis, as representatives of a small
ethnic group, have been able to adapt to life in
most multinational post-Soviet societies in different
ways: Azerbaijan, Russia, Kazakhstan, and
Ukraine. It should be noted that in Armenia and
Georgia, the Udis are almost completely
assimilated and acculturated, both naturally and
artificially; the processes of Armenization and
Georgization are in full swing. In these states, even
representatives of the older generation no longer
speak their native language; they do not know
and do not observe the traditions and rituals of
their ancestors; they all consider themselves to
be representatives of the titular ethnic group:
Armenians or Georgians.

Today, the Udis live in multinational post-
Soviet societies. They strive to self-realize through
their interests and needs within the national goals
of each state. Their lives and activities proceed
in an environment of equitable dialogue and are
based on real communications. Customs, traditions,
and moral values appear to be steady forms that
shape a person’s subjectivity, particularly in terms
of his existential dimension. Therefore, it is quite
natural that the totality of these values
simultaneously forms an important channel for the
realization of a new human identity.
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